In the first chapter, as a foundation for what follows, Dr. Lee establishes the biblical and theological foundations for preaching to a new postmodern Korean congregation. From his point of view, we need to learn Jesus' sensitivity to listeners and his dialectical attitude in sharing the message, using familiar objects in his teaching to draw people into the conversation and, ultimately, the message. In preaching, not only the preacher but also the listeners should encounter Jesus and be led to transformation in their individual and social dimensions. In other words, reflective and purposeful actions should follow after preaching and the accompanying encounter with Christ. This is the Christopraxis preaching we have to seek.
In the second chapter, Dr. Lee's investigation focuses on Korean traditional religionsConfucianism, Buddhism, and Shamanism-which are the backbone of the Korean Church as well as Korean culture. Confucianism, with its hierarchal view toward society led the Korean Church to misunderstand the roles of elder and deacon within the church, not as positions of service but of authority. The preacher became an authoritative figure in the church and the larger culture. However, authoritative and deductive preaching style caused anguish and pain to younger generations, since they do not willingly accept either the preacher's message or authority. Buddhist doctrines, such as incarnation and sacrifice of bodhisattvas, helped Koreans understand the work of Christ and, ultimately, Christianity. Especially, Zen Buddhism's concept of no past or future influenced Korean Christianity to place a strong emphasis on blessing (bok).
Koreans could find a hope in Christianity, because suffering, the central message of Buddhism, could be overcome in the promise of blessing. Shamanism, in which ancestral spirits guide and give blessings to the living, helped Koreans accept the existence of the Holy Spirit. This is why Koreans highly emphasize the power of the Spirit in worship and often ask for their pastor to have spiritual power to heal the sick.
In the third chapter, Dr. Lee studies socio-political events that had huge influences on Korean congregations. Because of the invasion of Japan, the Korean War, and the present division of the nation, Korea has been called the nation of han, which means an inactive resentment. However, in recent years Korean society has experienced huge changes through rapid economic growth, Westernization, globalization, and urbanization. Consumerism, which emerged with the rapid economic growth, yielded a selfish generation, and advanced technology made them focus on quick pleasure rather than the harvest of endurance. In addition, Korean
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Preachers should consider these contexts in preaching, because these are the contexts in which the listeners live and hear the messages.
In the fourth chapter, Dr. Lee turns to the development of Western homiletic theory. In the West, the Christian sermon has its roots in the ancient Greek rhetoric of persuasion, although its contents are based on Jewish and rabbinic tradition. The great fathers of rhetoric, Aristotle In the seventh chapter, Dr. Lee investigates contemporary developments in homiletics.
Craddock, Lowry, and Buttrick oppose traditional preaching, which is rational, authoritative, and deductive. They favor inductive preaching. By nature, inductive preaching is experience-oriented, flexible, and intuitive, and in its style, narrative. In addition to the development of ListenerOriented Preaching, other developments of homiletics are centered in the context of preaching.
Liturgical preaching mixes biblical narrative with visual images and imagination. Culturally oriented preaching pays close attention to listeners and their cultures. Postmodern preaching tries to proclaim the Christian gospel, the story of ultimate truth, in a world in which people no longer recognize ultimate truth. 9 Storytelling preaching is composed of stories rather than propositional statements. 10 All these methods of preaching, including storytelling preaching, will continue to evolve and change, as the context in which the gospel is preached changes.
In They said that they would feel disgraced to have to think of themselves as servants of the people.‖ 16 In other words, they are often masters of the church and of the congregation, even though they are servants of God. Congregations are, from their point of view, passive listeners.
In contrast, Dr. Lee's main concern is the congregation. What needs to be changed most is neither the essence of preaching, gospel, nor the listener of preaching, the congregation, but the deliverer of the gospel, the preacher. Listeners are changing. Therefore, preachers need to change how they deliver the gospel, which is the unchanging essence of Christian message. In But, if the story told cannot be related to the story of the congregation, no matter how much skill we develop in storytelling, the sermon will become pointless. Listeners can laugh, cry, and even be moved. But the message will never sustain their life, because the story that is preached is not their story. Dr. Lee might notice this point: the story has to have relevance for the life of the congregation. But, he fails to see that the stories told should be their stories, Korean stories, in order for them to take root in the hearts of the Korean congregation. The message should be delivered appropriately for the culture in which it is preached.
Second, the point of preaching is encounter with God. Listener-Oriented Preaching tries not only to have the message heard but also to enable the listeners to meet the God who is presented in the message. The reason why the manner of preaching is so important is because where there is an effective delivery of the message, there is an encounter with God. If there is no encounter with God, the message is a lecture, not a sermon. If there is no meeting with God, the message is not the word of God but the word of the preacher.
The postmodern generation wants to experience an encounter with God. They do not lack spirituality. 23 Rather, they are starving for spiritual food. This is why the New Age movement has so much appeal to them. What postmoderns want is to have an encounter with the ultimate and that is what God too longs for. In this sense, postmodernism is not only a crisis but also an opportunity for the preaching of the gospel. We need to invite postmoderns to meet with God and to allow their hearts to be touched by God in preaching.
Traditional propositional preaching, however, cannot touch their hearts and, ultimately, their lives, even though it might be able to influence their thinking. In postmodern society, people do things not because they know that it is the right thing to do but because, in a deep sense, they simply feel like doing it. What needs to happen are changes of heart and changes of lives. These can happen only through encounters with God. Enabling these encounters is the task of the preaching and the call of preacher.
